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| ntroduction

It is with great humility, in respect of this true privilege, that | present the higtory of
Spiritis Church.  For in s0 doing, | am presenting evidence of the Origind Church of Jesus
and the Apostles continuing to spread in yet another generation. This is a Story as old as the
faith itsdf, moving through history in unbroken successon, one person a a time. This is not
the dory of inditutiond hierarchy and doctrine, dthough both of those powers were dso
important in shgping Chrigtianity as we know it today. This is essentidly the story of how the
Jesus fellowship, known in his lifetime and for a generation beyond as “The Way” (©r Ortha
in Aramaic) moved through history under the power of the Holy Spirit and Love regardiess
of—and often in spite of—ingtitutiona organization and issues of doctrine,

Several months ago | was asked by one of our seminary candidates why | wanted to
“found” a new church & a time when reigious conflicts were reeching a fever pitch and
enlightenment had demondrated that faith was the grester power over organization anyway.
Stunned for a moment by her unexpected question, | paused to examine the truth of my
postion. Just as quickly | surprised mysdf with the answer. “I did not found a church. The
Church “found” mel” Were this not the case, and were it not for the splendid education and
guidance of Bishop Lee Petersen and Bishop Larry Jensen | would not be in this pogtion of
furthering an ancient and eternal work.

Even though | have been blessed with a sacred vidtation by Jesus Chris on more than
one occason, and the anointing of the Holy Spirit many times, it would not have been my
choice to serve ther will through organized religious venues. Until the time that | was chosen
for indusion in the origind gpostolic movement | had envisoned my sarvice to be loosdly and
specificdly under the guidance of Love done. Even when | was fird invited to accept an
Apostolic Vicarage to protect the new messages of Jesus, | accepted only out of respect for
the honor that was being paid to the labors of my heart. | dso reasoned that by way of
fdlowship with others of smilar dedication | would receive support and perhaps a tempering
discipline that could only strengthen my service Othewise, | would have continued as
before, with a spirit of freedom under the guidance of Love. Little did | know & the time that
this is exactly what Jesus originally ordained? Through the guidance of the Holy Spirit, | hed
been lifted into “The Way” and not conscioudy redized it.

When Jesus said to his apogtles, “Go into al the world and preach the good news to
every cregture” he rdeased them from dl confining sructures and commissoned them to
sarve with the utmost compasson, tolerance, and acceptance everywhere.  This is a radicd
concept even now, but imagine the impact of such an indruction a a time when “The Way”
was thought to be just another sect within Judaism! What happened in the succeeding 2000
years is a marvel and a miracle. Not every act within every chapter is something to be proud
of, but the extraordinary victory of a smdl group of bdievers has changed the world. Not only
did this fath surmount oppostion from externd forces, but dso it ressted and survived the
internal domination of corrupting structures. When Jesus said, “You shdl know the truth, and
the truth shdl set you free” he was referring most intimately to the future destiny of his own
following.

The triumph of Chridianity has immense higoricd dgnificance. It began with a smdl
group of faithful men and women from the backwaters of the Roman Empire and expanded so
vigoroudy in three centuries that their bdiefs permeated the whole Empire and somehow
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become the officid religion. In fact, by the end of the 4th century, it was the only tolerated
religion of the Roman Empirel That is a truly remarkable phenomenon. How it happened is
not dearly known but is definitely a miracle of perseverance. We can clearly identify various
dages on the path of Chridianity, as it moved toward its ultimate victory. In its fird stage,
Chrigtianity begins not as a religion, but as a movement of people around the man we cdl
Jesus—a dngle charismatic teecher. He offered a love-directed, egditarian worldview a a
time in Jewish higory when unification was imperaive if dedtruction was to be avoided.
Those who followed him had often had different opinions aout who he was, but we know
that he was generdly regarded as a holy man by those who assembled in crowds to hear him
Speak or receive heding.

The Way

In the New Tesament dories, it is clearly reveded that Jesus was preparing his
disciples for a level of leadership and spiritud knowledge that was not yet reveded to the
throngs of people who crowded to hear him speak. In one particularly direct statement, Jesus
is quoted as saying, “Unto you it is given to know the mystery of the kingdom of God: but
unto them that are without, dl these things are done in parables” (Mak 4:11) Jesus was
teaching within a Jewish context having ancient laws, teschings, and prophecies, a new way
to soiritud fulfillment and to reunion with God. He had no intention of changing that
foundation, but rather of fulfilling it through providing an expanded undergtanding and more
compassonate gpplications of it to life As his teachings ganed more notice and his
followers became more cohesve, this new power being unleashed fird emerged as a sect
within Judaism known as “The Way” or Ortha in Aramac, the language that Jesus and his
followers spoke.

The aret and crucifixion of Jesus had a terifying impact on his followers—
epecidly the inner circle of Aposles But of grester importance was the mirade of
revelation that the resurrection gave them. He appeared to them over a period of forty days
and spoke about the kingdom of God. On one occason, while he was edting with them, he
gave this command: “Do not leave Jerusdlem, but wait for the gift my Father promised,
which you have heard me spesk about. For John baptized with water, but in a few days you
will be baptized with the Holy Spirit.” With ther typica worldly orientation, they asked him:
“Will the kingdom of Israd be restored a this time?” He sad to them, “It is not for you to
know the times or dates the Father has set by his own authority. But you will receive power
when the Holy Spirit comes on you. And you will be my witnesses in Jerusdem, and al
Judea and Samaria and to the ends of the earth.” Upon saying this, he ascended into Heaven.
The Apostles waked back to Jerusdem, spending much time together in prayer to strengthen
ther unity. But overdl, they were despondent with the loss of ther beloved leader and
somewhat unfocused.  Jesus had taught them “a way” of living and worshipping, of vauing
and serving, but after his apparent departure there was a great dack in the line, and they were
sad. The gpodtles remained together as ingructed, dong with the women beoved of Jesus
and his family. Then a miraculous event happened on the feast day of Pentecos, an
agricultura fegtivd codebrating and giving thanks for the “fird fruits' of the early soring
harvest. On that day, some fifty days after the Resurrection, the faithful in Jesus recaived the
baptism of Holy Spirit as Jesus had promised. Through the fulfilling of his covenant, the First
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Church was born. This story may be found in the Book of Acts, Chapter 2. It reads as
follows

1. When the day of Pentecost came, they were dl together in one place.

2. Suddenly a sound like the blowing of a violent wind came from heaven and filled
the whole house where they were Stting.

3. They saw what seemed to be tongues of fire that separated and came to rest on
each of them.

4. All of them were filled with the Holy Spirit and began to spesk in tongues as the
Spirit enabled them.

5. Now there were dtaying in Jerusdem God-fearing Jews from every nation under
heaven.

6. When they heard this sound, a crowd came together in bewilderment, because each
one heard them spesking in his own language.

7. Utterly amazed, they asked: Are not dl these men who are speaking Gdlileans?

8. Then how isit that each of us hearsthem in his own native language?

9. Parthians and Medes and Elamites and those who live in Bet Nahrein, Judeans and
Cappodocians and from the country of Pontus and Asia,

10. And from the country of Phrygia and Pamphylia and Egypt and the countries of
Libyans that are neighbors of Cyrenia, and those that came from Rome, Jews and
adherents.

11. And those from Crete and Arabia, behold, we heard them spesking in our
language, wonders of God!

12. Amazed and perplexed, they asked one another, “What does this mean?’

13. Others, however, laughed at them, as they said, "They have had too much wine."

14. Then Peter stood up with the Eleven, raised his voice and addressed the crowd:
“Felow Jews and dl of you, who live in Jerusdlem, let me explain this to you; ligen
carefully towhat | say.

15. These men are not drunk, as you suppose. It's only nine in the morning!

16. No, thisiswhat the prophet Joel spoke:

17.  ‘In the last days’ God says, ‘I will pour out my spirit on al people. Your sons
and daughters will prophesy, your young men will see vidons your old men will
dream dreams.

18. Even on my sarvants, both men and women, | will pour out my Spirit in those
days, and they will prophesy.

By the power of the Holy Spirit, on Pentecost the First Church was born. This was
about ten days after the ascenson of Jesus. The event was so profound, and those who
experienced it were so ecstatic that 3,000 more people were baptized and added to the
followers of Jesus that day. In this manner, the Church of The Holy Spirit Spiritus Sancti)
was established. This is the Church that would spread throughout the world. It would
diversfy greatly in the nature of service, acceptance, and incluson. But two things were ever
congtant: there was reverence for the Holy Spirit, and al the sacraments that corveyed its
presence and redeeming power.  The love expressed and taught by Jesus was centrd to the
message, which was retold endlesdy in the stories of his life and resurrection.  Though there
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was no officid organization of the Church a this time, the Power behind it was known by al,
and the remembrance of this Power threads its way through al the sacraments celebrated
through al the ages: It was the Church of Spiritus Sancti, whichis Latin for Holy Spirit.

Chridianity did not dart out as a unified movement. We have to remember that the
disciples were probably dispersed at the very beginning.  That was a a time before they knew
themsdves as Chrigtians, before there were any fixed ideas about what Chrigian beliefs or
rituds should be. There were no uniform requirements even about their perceptions of Jesus
or wha they should tell others about him. The sources that we have tdl us that Chridtianity
garted as a multiform process, and the Church adapted as it moved into very different cultura
and language contexts. In the firs century we would be more correct to cal it the Jesus
movement. In the early days dfter his departure, the teaching began to organize and
reorganize around his memory. The centrd theme was the resurrection. Tha profound
miracle seems to have spread very quickly among his followers, but the earliest form of that
movement was ill thoroughly a sect within Judaism. He was a Jewish Messah. They were
followers of a Jewish gpocdyptic tradition, and they were expecting the coming of the
kingdom of God on earth.

The earliest congregations were probably small sectarian groups. At least one of them
seems to be based in Jerusdem, and there were others as well spread throughout the
countryside. In dl probability theres a least one or more in the Galilee. It is reasonable to
believe that the earliest gatherings of people to cdebrate Jesus memory and practice his
teachings were redly smdl pockets of communa support al focused on this identity of Jesus
asthe Messiah and the hedling power of the Holy Spirit.

It's hard to know in dl the cases who the earliest group members were. We know a
few names largely from the New Testament itsdf. In Jerusdem, James the brother of Jesus
seems to have been the leader. There was a woman by the name of May in the Jerusdem
congregation as well as Peter and some of the other origind gpostles of Jesus.  Beyond that
we know very few names. There were just smal conclaves of people holding on tightly to
their new bdiefs and expectaions while a the same time continuing in thelr Jewish tradition.
The Jesus movement was at firg a sect, and sects have an interesting behavior pattern. One of
the things they mus do is to disinguish themsdves from ther dominant culturd environment
while remaining to some degree pat of it. A sect dways aises within a community with
whom it shares a basic st of bdiefs, and yet it needs to find some mechaniam for identifying
itsdlf as different. The tenson that arose from that was manifested in a variety of ways. There
were controverses over belief and practice such as different idess of purity and piety. But,
another manifestaion of tensgon was a restlessness and zed to spread the message out, to hit
the road, and to convince others that their verson of the truth was better. What we would call
evangdidgs today were caled in those days "wandering charismatics” traveling preachers and
prophets who continued vigoroudy proclaming that the kingdom of heaven was a hand,
goparently continuing the legacy of Jesus own preaching. They travded around without
money or extra clothes, peforming miracles and heding the dck for free. They apparently
begged for food or expected the charity of those who received them. This is a different picture
than what weve come to expect from the pages of the New Testament and yet, it's within the
tradition itsdf. Even Paul reports that he encountered people who came from Judea with a
different kind of gospd message.  Variety—not conformity—was the typica presence of
early Chridianity.




This runs contraay to the view tha mandream Chridianity has dways
understandably, wanted to convey. Tha is, a the beginning there was only clarity and
conformity of beie—that only gradudly, under outsde influences, did hereses arise and
conflict emerge.  One of the mogt chdlenging aspects of modern higoricd scholarship is
precisely that easy answers €lude us. The harder we work to determine the firg moment when
Chrigianity was unified and everything was dear, the more we mus redize that the only true
unity the Church has ever known is the person of Jesus Chrit himsdf and the power of the
Holy Spirit.

“The Way” was propagated through the service of love and development of
communities with a drong will to find liberation and ddiverance from Roman oppression.
The voice of freedom would adways be srong within it. This dedre for liberation and the
Spirit of caring seemed to defy conformity. On the contrary it crested a turn of heart and mind
infinitly adaptable to the many cultures it would enter and infuse with its Spirit.

Invisibility was the grestest dly of the early congregations, a sense of community was
their greatest strength, and conviction in ddiverance was their driving force. Therefore, “The
Way” had little need for naming itsdf, and congregations rarely considered their collective
unit to be a “church.” They were united in Spirit—Spiritus Sancti—but the congregations
would not commonly refer to themsdves as “Chridians’ until after the burning of Jerusdem
by Rome in 70 AD. “The Way” was a sect within Judaism, and it consdered its grestest
vaue to be the fulfillment of messianic prophecy. For this reason, it upheld the grester good
of lsradl.

Ironicdly, the catastrophic destruction of Jerusalem created a new opportunity. For a
short while, it was safer to be a “Chrigian” than a Jew! There was a need for distancing and
protection, and it was in this pursuit that congregations firs began to use openly the word
Chrigian. But, | am moving ahead of the sory. To undersand the origins of the word
“Chrigian” and its full impact, we need to firg look a the contributions of Paul and the
Apogtolic movement in generd.

The Apostolic Movement

The firg Chridian fellowships put a grest emphasis upon unity amongst one another,
yet the odd thing is they seemed dways to have been squabbling over what kind of unity they
were to have. The oldest authentic documents we have concerning their beliefs, customs, and
druggles are Paul’s letters.  In these letters, he is frequently defending himsdf againg some
other messenger of the faith who has refuted his message, saying, “No, Paul didn't tdl it right.
We have now to tell you the red thing.” So, it is clear from the very beginning, that there are
different ways of interpreting the fundamenta message. There are different kinds of practice,
with many arguments over how “Jewish” are they to be, how “Greek” are they to be; how do
they adapt to and penetrate the surrounding culture? There were dso no uniform answers
about the red meaning of Jesus desth; was the resurrection in body or spirit only; what
teachings of Jesus were most important, and whet did they mean?

Paul's converson as an Apostle nay date as early as three years after Jesus deeth, and
no later than the year 35. He was in Damascus when he was cdled, according to his own
witness. So it looks like there are dready, within two to five years after Jesus desth, Greek
spesking congregations outsde of Pdegtine, and very early in Antioch. There were dso very
early communitiesin Samariaand Gdlilee




The Apodle Paul is, next to Jesus, the mogt intriguing figure of the 1st century of
Chrigianity, and far better known higtoricadly than Jesus because of his many letters that have
aurvived as primary documents of the er)a There are many agtonishing things about him.
Paul's misson caried Chrigianity through Ada Minor, and present-day Turkey, into
Macedonia, and Greece, and before his life was over into Rome (athough he did not found
the Church of Rome). In his own time, he saw himsdf primarily as a prophet to the nortJews,
to bring to them the message of the crucified Messiah, and he does this in an extreordinary
way. This is especidly interesting because he began his career as one of the highest Jewish
authorities. His impact has resounded throughout the higtory of Chridianity through his
writings which comprise about two-thirds of the New Testament.

In the writings of Paul we see for the firg time the language that will become the
hdlmark of dl the laer Chrigian tradition. Indeed this is where we get much of the
vocabulary that makes Chridianity didinctive. The term "Chrig" is a title. It's the Greek
trandation of the Hebrew word Messioc and they both mean exactly the same thing. They
both refer to someone who is anointed. The term is identifying Jesus as a rdigious figure in a
new way.

For Paul, however, the term "Chrig" does not automaticdly sgnd a Chrigian frame
of reference that everyone today would have recognized. The term Christ, Messiah, could
have been used by any number of different Jewish people and ill meant different things. So
just to hear that term, even in the Syrian city of Antioch, probably wasn't dl that unique, and
yet it must have sparked some interest. It is sgnificant therefore that the Book of Acts tells us
that the teem “Chrigian” (which meant Chrig’'s men) was fird coined in Antioch as a
reference to the Apostle Paul and St. Barnabas, who were indeed Christ’s men. This could
have been as much as ten years after the death of Jesus.

It is good to remember, however, that while we think of the term Chridtian in lofty and
positive terms, at the time that it was coined it was probably a dur. It was probably thrown at
these early followers of Jesus as some derogatory desgnation of them. It is typicd with any
new religious movement that the indders may have ther own <Hf-identity, while those
outsde labd them with another term designed to exclude and repd. So when we hear a
Antioch that they are cdled "Chridians' we have to think of that more in the vein of them
being cdled "Messanigts' or "Chrigties.”

But Paul had his opponents—sometimes from the leaders of the Jerusdem church led
by James the brother of Jesus. With great concern they cautioned the congregation of Gaatia
"Wait a minute, Paul told you a very smplified gospel that makes it easy for you to become a
member of this new group. But we know, after dl, tha if youre redly going to be a red
Chrigian, you firg have to be a red Jew and that means, you have to be circumcised and you
have to keep dietary regulations of the Torah.” And Paul would reply, "No, you dont
understand how radicaly new thisthing is, which God is doing here.”

Paul commands with unprecedented authority this Jewish school, this Jewish
philosophy, this Jewish sect, and declares that its teachings are so important that the entire
map of the world needs to be redrawn. As this happens the smple dichotomy of Jews and
gentiles fades away and we no longer smply have a Jewish school arguing with other Jews
about interpretations of law and theology. We now have a new map of the world. The
teachings of Jesus have within them the secret to understanding the new cosmic order. The
old diginctions between Jews and gentiles are now obliterated. That digtinction has been
supplanted by a new, more wonderful and beautiful idea in which we have a new lsad that
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will now embrace both Jews and gentiles. Through those who accepted the new covenant and
the new faith we can see the beginnings of wha might be caled the emergence of Chridianity
as digtinct from Judaism.

For some Chrigtians, this never happens. They can't bring themseves to say that God
has thoroughly redrawn the map of the cosmos and has taken them out of the Jewish world
and pushed them onto the stage of history. Others disagree with Paul on exactly how to read
this new map and exactly what it means, and most importantly, where do the Jews fit in now,
those Jews who are "being left behind."... But, in any case, the Chrisian Church itsdf was
now emerging as a new independent group by the middle of the 2nd century.

With this explosve spread of Christian churches it cannot be expected that
everywhere, everybody was doing and beieving the same thing, snging the same hymns and
reading the same scriptures and teling the same dory. So we have a beginning with great
diverdsty, and the dow process, paticularly in the second century, to establish a greater unity
among the very diverse churches. Developing unity was aready a process in Paul's church. In
fact tha was his main mativation for writing letters, to insure tha these newly converted
Chrigians in Ephesus and Philippi and Thessdoniki and in Corinth have some unanimity in
their beliefs

Chrigtianity, or one would rather say "Chridianities,” of the second and third centuries
were a highly variegated phenomenon. We redly cant imagine Chridianity as a unified
coherent religious movement. Certainly there were some religious organizations. There were
inditutions developing in some Chrisian churches, but only in some. And, this was not
universd by any means. We know from the literature recovered aa Nag Hammadi, Egypt, that
gnostic Chrigtianity did not have the kind of clear hierarchy that other forms of Chrigtianity
had developed. They ill clung to a charismatic leadership model.

There were dso very different views of Jesus in the various types of Chridtianity.
Perhaps the dtarkest contrast was among those who consdered themsdves as gnostic
Chrigians, and those who consdered themsdlves Chridtians in the old Pauline view of things
On the one hand, Paul, and Pauline Chridianity, would have placed dl of the emphasis on
Jesus desth and resurrection, and the saving power of that death and resurrection. Gnogtic
Chridianity, on the other hand, would have placed its prime emphass on the message, the
wisdom, the knowledge, the gnoss (which means ‘knowledge in Greek)—the knowledge
that Jesus transmits, and even the secret knowledge that Jesus transmits. So one would have
on the one hand faith in the saving event of Jesus life and desth, and on the other hand
knowledge as the great source of adherence to the Jesus movement on the other hand.

The second century was the age of definition before Chrigtianity. Now thet it redized
it no longer was Judaism, or no longer was a form of Judaism it had to figure out well then,
what is it exactly? What is Chrigianity? What makes it not Judaism? How is it able hold on
somehow to the Jewish Scriptures (the Old Testament), and ill not be Judaism? This was
one of the mgor questions confronting Chrigtian thinkers, writers, and Church leaders of the
second century. This was the great age of Chrigian diversty, sects, schools, and “heresies’ of
al kinds. It was only in the second century that we begin to see the emergence of what might
be cdled orthodoxy, or something that might smply be cdled "Chridianity” in a kind of
uniform body of doctrines and text, that is to say the New Testament. The New Testament as
a collection of texts is a product of the second century, as Church leaders decided which
books were sacred, which books were authoritative and which ones were not.




By the third century of our era, we have something cdled Chridianity with its own
sacred books, its own rituds, its own ideas. But this is dso the great age of confrontation
with the Roman Empire. The third century was the grest age of persecutions. The Roman
Empire wakes up to redize tha there is something new afoot, and from ther perspective,
gniger, in new groups that are threatening the socid order and ultimately the political order
of the Empire. And, the Roman Empire was correct. The Romans correctly intuited that the
victory of Chridianity would mean the end of the Roman Empire, the end of the classcd
world. When we think of persecution we see it, of course, from a Christian perspective. We
see it as heroic martyrs confronting the might of Rome. The martyrs are indeed a spectacle of
tragic devotion. Ther sacrifices were magnificent demondrations of Chrigian faith. On the
other gde of the coin, however, we must redize that the Roman Empire was doing what dl
bureaucracies do. It was trying to protect and to perpetuate itself.

The Romans tried to suppress Chridtianity but falled by such a staggering measure that
in the fourth century, Chrigtianity has become the date religion. By the end of the fourth
century the newly officid Chrisian Church of Rome is persecuting al nonChristian groups
in the Empirel By the end of the fourth century it was illegd to practice any form of public
worship other than Chrigianity in the entire Roman Empire. There is a great mysery here
How could there have been such an extreordinary reversd? Jesus was executed by the
Romans as a public crimind and a threat to ther way of life. Yet three centuries later he is
being halled as a God, as pat of the one true God, who is the God of the new Chrigtian
Roman Empire. Tha is a remarkable progresson of posshilities, an astonishing development
in the course of three centuries. It's hard to understand exactly how it happened or why it
happened that way, but it is important to redize that Chridianity of the fourth century is not
the same as the Jesus movement of the first or even the second century.

This of course takes place gradudly. It doesn't happen everywhere al at once, in the
same way. It's a complex protracted process that must dlow for variety. Early Chridtianity, by
moving into different cultures, different universes of thought and rdigion in the ancient world
aso adopted numerous concepts from other reigions, which enriched the early Christian
movement tremendoudy.

Constantine and the Council of Nicea

The transformation of Chrigianity over the fird 325 years of its exisgence is redly a
profound one. The one who darted out as a messianic clamant, or a rdigious-political rebd, a
victim of the Pax Romana, had by the time of the converson of Condantine established the
officid rdigion of the Roman Empire. Even then, that's not a ample traxsformation. It would
take another hundred years before most of the Roman world redly converted to Christianity.
But 4ill, with the converson of Condantine, it was a very sgnificant change, and tha change
was one that unfolds in severd stages. What is originaly a movement oppressed by Caesar,
because it's a competitor, eventudly becomes a cult of the Lord Christ. With the converson
of Congtantine it becomes an imperid religion.

One of the most surprising founders in the entire Chridian tradition was the Roman
Emperor Condantine. As a young man he was a successful Gengrd in the Roman amy
destined to become Emperor. But before he can atain that postion he must gain victory over
another successful Generd. As their druggle unfolded Condantine had a vison on the
battlefield. Luckily for the Church, there was a Bishop nearby to interpret what the vison
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meant. Condantine never converted, a heart, to Christianity, but became a patron of one
particular branch of the Church. It was not accidenta that it was the branch of the Church that
had the Old Testament as well as the New Testament as part of its canon. The sgnificance of
that is this Incluson of higtoricd Isad as pat of Chrisian redemptive history, provided an
entire language for aticulaiing the reationship of government and piety. It provided the
modd of King David and dl the kings of Israd. Using this governmenta concept the Bishop
explained the vison to Congantine.

Moved by the power of his vison, Congantine did indeed conquer, and in a sense
became the embodiment of a righteous King. He consolidated his power by conquering not
only the wes, but eventudly aso the Greek esst. There were many more Chridians
concentrated in the eastern cities, which were the socid power centers of tha culture.
Condantine had been given an amazing postion of having a theology of government with
which to consolidate his own secular power. And, it worked both ways. From the beginning
of the Jesus movement, there were aways problems negotiating the proper relation between
the members of the movement, who owed their alegiance to a different Lord, and the powers
of the gate. There was no centra organization at that time in church history, and a Bishop was
not only the locd officaing leader of a congregation, but its highest office as well. This
made for diverdty of faith and, often, serious disagreements. The answer had been provided
and the opportunity for resolution was seized, as much by a few surreptitious, opportunistic
Bishops, as by the Emperor.

After the union became an operdive redity, those who propeled Congantine into
victory would be given federd funding for sponsored committee meetings and urged to iron
out differences of opinion about doctrine and creeds. Solving this problem was essentid for
the empire to seize control of the Church and for the consenting Bishops to obtain protection
and legd date authority. But how could such agreement be accomplished when the gresat
grength of early Chridianity was its adaptive reslience, and rebdlious defiance of al limiting
dructures? The resolution would come dowly and cautioudy, as some of the eastern Bishops
began to present the Emperor with a consensus of opinion on ther idess of true Chridtianity.
Once he was confident that enforceable uniformity could be achieved, Congtantine convened
the Council of Nicea on June 19, 325. He did s0 a that time because he had just completed
his consolidation of authority over the whole of the Roman Empire, which comprised the
maority of the world at that time. Up until 324, he had ruled only hdf of the Roman Empire.
And he wanted to have uniformity of bdief as well—or a least no mgor disputes within the
Church he desired to rule.

Some records state that 318 Bishops attended the Council and others say there were
only 270 present. Either way, it was a smal number compared to the thousands of Bishops
leading congregations in the late Roman Empire. Specificdly, the Council of Nicea was a
response to a crigs that developed in the Church over the teachings of a presbyter or priest of
the church in Alexandria His teachings suggested that Jesus was not fully divine, that Jesus
was cetanly a supernaturd figure of some sort, but was not God in the fulles sense. The
Council of Nicea was cdled to mediate that dispute, and the Council did come down on the
gde of the full divinity of Jesus But the Council did not limit itsdf to that medigtion. All the
major decisons of doctrine that have governed the conformity of Chrigian faith and practice
for more than 1,600 years were established by the Council of Nicea, including the Apostles
Creed s0 revered by most denominations. Many decisons were made about the authenticity
of scripture, and officd interpretations of it were publicdy manifet.  Because ther




agreements were solid and enforceable, the Bishops were given ther legd State authority and
Congtantine became the Emperor of the Church as well as Rome.

One of his firg actions as Emperor of the Church was to authorize persecution of dl
Chrigians that disagreed with the newly edtablished rules The gnogic Chrigians were
epecidly targeted.  Chrigians who did not have the Old Testament as part of their canon
were adso targeted. The ligt of enemies was long. There was a kind of internd purge of diverse
practices and beliefs as Congtantine built a sngular Church under to his persona authority.

The Bishops who were in agreement with the Council’s decisons were terribly
graeful for so much imperia support and reinforcement. The benefits of imperid patronage
were enormous. In the late Roman Empire the lines of power were clear and unguestionable.
Congantine was the absolute authority. Yet the Bishops were able to take advantage of
Congantin€s mood, and his curious intdlectud interest in things like Christology, the
Trinity, and Church organization. They were able to have Bibles copied a public expense.
They were findly able to have public Christian architecture and big baslicas. Altogether there
was a comfortable symbiotic relationship between the Empire and the Church.

Records plainly confirm that Congantine did not convert to Chridianity as an
exclusve rdigion. Clearly he was covering dl bases. Condantine was a consummate
pragmatist and a matchless politician. He gauged wdl the upsurge of interest and support that
Chrigtianity was receiving, and so he consumed it and exported it through his own rule. But
what’s important to understand and agppreciate about Congantine is that he was a remarkable
supporter of Chridianity. He legitimized it as a protected religion of the empire and
patronized it in lavish ways. With Condantine, in effect the kingdom had come. The rule of
Caesar now had become legitimized and undergirded by the rule of God. That was a
momentous turning point in the history of Chrigtianity.

The imperidization of Chridianity can be seen in many Roman monuments where
imperid ideology and symboliam, dong with the trappings of imperia grandeur, are brought
into and overlad onto the Chridian tradition. An excdlent example of tha is the gpse mosac
in the Church of Santa Podenziana at Rome. Here, we have what seems at first glance to be a
traditiona scene from the gospels.  Jesus is seeted in the middle of his apostles who flank him
adong ether gde. It resembles a Last Supper scene, except there are two women seated
behind who are dressed like very noble Roman women. It's probably a Roman verson of the
Virgin Mary and Mary Magdalene. The greatest change however, is in the portrayal of Jesus.
Jesus is now in a very daborae, expensve toga, seated enthroned in an imperid chair. This
Jesus looks like the Emperor himsdf, and here he sits enthroned in front of a very eaborate
cityscgpe behind. But, it's not the city of Rome it's the new imperid city of Jerusdem.
Behind him we see Conganting's Church of the Holy Sepulchre that had only recently been
completed in Jerusdlem. Behind that is the rest of the new city of Jerusdem rebuilt for the
firg time dgnificantly, &fter it had been dedtroyed in the first revolt. So, Congantine's
imperid patronage of the Church is reflected in a varietly of ways—in the rebuilding of
Jarusdem, in the edablishment of Chrigian monuments, and now in one more way: in the
characterization of Jesus and his disciples. They blend perfectly with the Roman aristocracy
and are pat of the maindream of Roman society. This is an imperid Jesus who had been
transformed into the Lord Chrig of Heaven, with the Emperor Congantine ruling in his name.
Constantine had successfully founded the Church of Rome, and in this gesture has established
the governing principle through which the authority of Heaven could be delegaied to one
human being.
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The Tree and The Branches

Diverse and conflicting factions within Chridianity have often driven the fathful to
seek unity through conformist organization and enforced doctrine. At times the imagination
of Church leadership would envison and present the faithful with an idea of a golden age a
the beginning of Christianity—an era blessed with perfect harmony and truth. But such a
condition never existed. The only true unity the Church has ever known is the person of Jesus
Chrig, himsdf, and the dedication of those who have taken his message to heart. The core
truth of Jesus teachings has moved forward in time not by doctrine but by fath...not by
organization but by the conveyance of the Holy Spirit from one through another by the power
of Love.

The true power of Chrigian fdlowship is through spiritud unity that has expanded
beyond dl expectation and defied the condrant of dl limiting vessdls  Even those who
walked with Jesus would often disagree about the sgnificance of His life and the nature of the
misson He intended for them. Therefore, if we would understand the true character of the
Church egtablished by Jesus and the Apogtles, we must see it as something more than an ever-
widening draght line. A better image would be an immense tree with degp roots and
countless spreading limbs. The tree sprang up from the seed of Jesus Chrigt, with its roots in
the rich soil of Jewish faith, law, and cusom. The trunk would be the spirit and love of Jesus
Chrigt pouring out to succeeding generations through each person that took his message to
heart and practiced it in fath and sarvicee. The inclusve nature of Chrigtianity has accepted
even the limitations of beief and practice, or the human insecurity of placing conformity and
agreement over the search for truth. Whenever that would happen a new “branch” d the tree
would bud and grow. Each denomination of belief, practice, and custom could be viewed as a
new spreading branch. Even the largest denominations are only branches of the Great Tree.
Because there is so much diversty within Chrigian faith and practice, the branches have often
competed for dominance. To reinforce such contentions for dominance, the history of a
“branch” has often been confused with the higory of the Church. Though many have tried,
however, never once has a branch successfully captured and redirected through itsdf the
whole growth of The Tree!

With a botanical tree there is a different cdlular organization in the trunk than in the
branches. So fundamentd is this difference that any tree will cease to grow verticdly if its
center stlem is damaged or clipped—regardiess of how gtrong the branches are.  This is true
adso of the Great Tree of Chrigian fath. The Church of Jesus Chrigt is not entirdly of this
world, except that it indructs us to love one another and to convey the Holy Spirit to one
another by love, support, charity, and communion. Those who know this undersand the
mystery and grace of the centrd trunk of the tree. As Jesus was ever mindful to assert, “I am
in the world, but not of the world.” So too is te centrd trunk of the tree. Through loving
grace and fathomless mystery He brought forth a vessd for faith with amazing adaptability.
Those who follow it mogt cdosdy often do so with the least amount of visble structure and
remain close to center. Those who have less tolerance and flexibility typicdly develop
specidized branches of fath and servicee  As with any tree, the branches are often more
visble than the trunk until one moves in closdy enough to see the true source of the tree's
drength and centering. What is unique about the center? An eternd truth, abiding in love,
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with enough smplicity, strength, and adaptability to support dl the necessary adaptations for
the surviva of its branches.

When Jesus began his work with only twelve Apostles only the power of love could
surmount the harsh conditions of conflict and oppression that spread across the earth at that
time. “Love your God with dl your heat, might, and soul, and your neighbor as yoursdf,”
was a dmple unifying message thet dissolved resstance to build a new community through
the hearts of men and women needing a new life.  Soon that number would comprise the
magority of the Roman Empire—which is to say aso the mgority of the world! Not only did
the outreach of Chrigtianity soread as a faith and a community, but aso the origind Apostles
taught and consecrated other Apostles as Bishops to care for the growing flocks. So the
centra trunk of the tree would expand to carry its outer growth. For 2000 years there has
been a lineage of stewardship that has protected and passed on the origind message of love.
Through every generation that centrd lineage has insured (through strange and diverse
methods) the tolerance, acceptance, and application of these messages for the strength and
furtherance of the Church corpored. Often the keepers of the centra trunk have served in an
inconspicuous missonary fashion.  Always the blessngs and duties of responshility have
been conveyed person to person, rather than inditution to person. Perhaps the greatest
difference between the trunk and the branches is the rdative unimportance of inditutiond
power that exists near the true center. Those who are close to the center may have served
within the various branches or they may have swum like anonymous fish in channds of love
known only to God and those they served. Stewardship of this power has been by dedication
to God, service to man, and ordination or consecration by those who came before. Therefore,
the members of this sacred fraternd trust have often been less well known than those who led
the venerable branches, and more humble than those who had more fixed or prominent
agendas.  Yet like the soirit of Chridianity itsdf, this centrd lineege continues to move
forward in unbroken successon. It reemerges into public vishility every generdtion in often
surprisng ways of new service and inspiration. 1t has now regppeared as Spiritis Church. To
tel the history of Spiritis Church is a bit like tdling the higory of sunshine. The sun has
never changed in its direction or ceased in its warmth and radiance, but due to the revolving
cycles of earth it seems to re-emerge each new day in a different postion on the horizon. For
this reason it is far more important to examine the character of the Origind Church and the
vitd symbiotic relaionship exiding between dl pats of the treg, than merdy to redl the
sequentid drameas of hisory.  Paul wrote in Gaatians 3: 28 “You are al Sons of God through
fath in Jesus Christ. There is neither Jew nor Greek, dave nor free, mae nor femade for you
aredl onein Christ Jesus”

Spiritis Church

Spiritis Church carries forward into the third millennium the Origind Church of The
Way and Spiritus Sancti.  Spiritis Church accepts and &firms the vaue of dl denominations
of Chrigianity, and does not espouse any doctrind limitations or exclude the truths of God in
any way they may appear.

We find oursdves danding on a foundation of such ancient firmness that our
perspective can embrace the heroic past of those who carried the light of Chrig and the truth
of the Holy Spirit forward through chdlenge and adversity. We can appreciate the guidance

12



of Spirit when it has surrendered to serve within vessdls of human conformity and restriction.
We can dso see the indomitable courage of those who were chosen by Spirit to expand the
envelope of fath and consciousness. And now, in respect of an international community of
mankind emerging for the first time, we are humbled and awestruck by the mgesty of Spirit
unfolding from every ndion.  Through advances in communicaion, breskthroughs in
technology, and discoveries through objective scholarship, we are finding smilarities in the
higory of Truth, heding moddities, and inspirationd fulfillment from every comer of the
eath. We are discovering that the same kinds of mis-direction have hurt us al, and the same
kinds of dedication to goodness, love, and service hasfulfilled us al.

Perhaps it is dgnificant that my own (nsecration as a Bishop on the first morning of
the third millennium marked a shift of emphasis from the branches back to the trunk of the
tree.  Strong connotations of controlling structure are often attached to Stuations of exclusive
masculinity, and with the introduction of feminine virtue there is perhgps a subtle suggestion
that priorities will now adjust toward nurturing and support in a more unconditiona way.

The foundation of Spiritis Church is Jesus Chrigt.  Its power is the Holy Spirit. And,
its future is an uncharted frontier of unlimited posshilities for incluson, love, and service as
never seen before. We honor dl faiths and beliefs that truly reside in the heart and are applied
with benevolence for the communities of man and nature. As a living legacy of the “trunk of
the treg’ Spiritis Church stands in acceptance of the many branches that dready exist and the
many unborn branches that are beyond our capacity to envison. We hold that the Church is
of God not man, to be created and recreated by the will of God not man, and to exist by
revdations of Truth, not by limitations of dructure.  Therefore, Spiritis Church is dl-
denominationd and is open to dl the posshilities of God. In the words of Paul to the
Ephesans (4:4-6) “There is one body and one Spirit—just as you were caled to one hope,
when you were cdled—one God and Fether of al, who isover dl and through dl and in dl.”

Creed

We are dedicated to...

Promoting that love is the most important power for mankind to know and master.
Promoating Jesus Chrigt as the physicad embodiment and Master of Divine Love.
Promoting an end to separation and conflict.

Heping othersto find and serve their covenant with God.

Helping others to strengthen their connection with God.

In support of our creed we hold as sacred al communion between God and man and uphold
the never-ending empowerment of that connection.

We bdieve that the living receptacle of that connection is the Sacred Heart, living eterndly
within the human soul, which was exemplified by the life of Jesus Chris.

Through the Sacred Heart, reveations of truth (both Divine and practica) are made known to
human kind and brought forth to serve the soul's ascension.

Principa to these revelations are the truths contained within The Holy Bible, to which
may be added the devout and truly inspirational works of al the children of God.
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Articles of Faith

We bdieve in one God, the Supreme Being and Creator, the Almighty who is present as One
Holy Trinity.

We bdieve that the Will of God is here on earth for dl to see, for the purpose of teaching
love, forgiveness, peace, and understanding.

We believe that the worship of God shdl be unrestricted, and that al persons have the right to
diverse views. The devotion to God should be congtant and never-ending.

We bdievethat dl persons have a Divine and Universa spark of God within them.

We believe that the works of the Church should consst of spiritud, rdigious, and educationa
sarvices, and, the freedom to provide comfort, wisdom, and guidance to dl in the form
of prayer, fdlowship, sacraments, and/or other functions that provide for a postive
sate of physica, mentd, and spiritual balance.

We believe in the Bible as the Word of God, as far as it is trandated correctly. We adso
believe that Jesus is eendly dive and continues to communicate and govern through
present time prophets and apodtles, as in His message “Love Without End...Jesus
Speaks.”

We bdieve that in truth there is freedom. This pinciple is fully embodied in God's word, the
Laws of Nature, and dl the laws of man that uphold liberty and human equdlity.

We believe tha God provides spiritua understanding to us through many forms of revelation,
both ancient and modern.

We bdieve tha harmony of mind and body may be achieved through pogtive nutrition,
positive thoughts, good deeds, exercise and prayerful communion.

We bdievein family unity and its service to God and mankind.

We bdieve in fath: that as a person thinks and prays, so is that person. All things are
possible for those who believe.

We believe in freedom: to choose; to worship; to speak; to give and receive the abundance of

God fredy
We bdievein charity: to give fredy from the heart without exception.

Service and Sacraments

In a free and ecumenicd nature, Spiritis Church, bound by covenant as the Origind
Church, honors the many gifts that the Holy Spirit has given to its minigers.  There are gifts
of heding, spesking, teaching, nurturing, organizing, presenting and leading others in the
pathways of life. There are as many ways to serve as human need can devise. To this we
honor and support the unique talents and preparation of those who are called to serve.

At the same time Spiritis Church, as the Origind Church of Jesus Chrig, is dso
sacramenta.  The sacraments are performed to honor and manifest the presence of the Holy
Spirit for the sanctification of holy occasons and the spiritud atanments of those fathful in
Christ.
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The sacraments condst of Holy Communion, Holy Baptism, Confirmation,
Reconciliation and Absolution, Holy Marriage, Holy Unction (heding), and Holy Orders.
The clergy according to their preparation, ordination, or consecration performs these rites.

Membership and Fellowship

According to Matthew 18:20 it is sad, “Wherever two or three are gathered in my name,
I will be among them.” Therefore, let it be known tha the true and spiritua community of
this Church is bound by the Holy Spirit and the Love of Chrigt, and not by human limitations
or precriptions, nor by set jurisdictions of physica properties and/or locations. In this spirit
we present no physical or denominationd limitations upon our membership, nor do we place
regtrictions on the hearts, faith, or beliefs of those who join with us in the Truths of God. By
this trust and by this grace of God our membership is thus established and extended to dl.
(Artidle seven from the Articles of Associetion)

Organization

The fdllowing is a satement from the Artides of Association, which is the legd instrument
by which Spiritis Church operates as a non-profit entity.

Spiritis Church is an unincorporated association established to provide New Testament
discipleship as practiced by Chrigt and His Apostles in a manner smilar to the practices and
beliefs expressed during His life on earth. This is with due respect to subsequent practices and
developments in dl Faths and denominations that are consonant with this True Beginning,
and in disregard to al subsequent doctrines, decrees, and beliefs which have sought to dilute,
digort, and otherwise dter the origind message to suit the agendas of human and politica
regulation. (Acts 6:7, 11:26, and 14:20-23) Both our heritage and our spiritua covering is
contained within the Order of Ecclesagticd Successons begun with the Power of Spiritus
Sancti, and the founding Apostles of The Way (Ortha), an indrument created by Chrigt for
reaching, assembling, and nurturing the Body of Chrig in forwarding His Kingdom on Earth.
The Origind Church established by the Holy Spirit (Spiritus Sancti) on the day of Pentecost
extends directly and specificdly, in unbroken successon from . Peter, &. Paul, S. Thomas,
. Banabus, S. Ignatius, and St. Ada leading through generations of heirs to this authority
until the present time.

1. The Presiding Bishop. The Head of the Church and chief officer of this associaion
is the Presding Bishop. The full spiritud authority of the Church is vesed in the
Presding Bishop who has sole authority to grant or revoke ordinations of ministers
and Bishops or locd Church Chapters. The Presding Bishop (or Bishops) ae
gopointed for life.  Succeeding leadership is determined in writing by the Presding
Bishop prior to hisor her retirement or demise.

15



2. The Councils. Spiritis Church believes in theocratic, gpostolic government and it is
our desire to please Jesus, the Sovereign Shepherd, by being under authority in order
to be in authority.

The governing authority of the Church and Association is vested in the Presding
Bishop in conjunction with the Board of Trugtees, which in ther combined authority
ghdl be referred to as the "Executive Council”.

3. The Bishops. The spiritud authority of the Church is vested in the Bishops who are
Consecrated (or dismissed from service) by the Presding Bishop. The Bishops are
minisers of the church who have completed the prescribed requirements, are the
missionary representatives of Christ and the Apostolic Order.

5. The Local Churches. The Presding Bishop appoints the locd Churches, or
congregations of Spiritis Church Chapters. He or she may adso revoke such chapters
for good reason. A Bishop or minister heads each loca Church, and each loca Church
ghall be an autonomous body, under the spiritua authority of Spiritis Church.

4. The Ministry. The Minigers of the Church are ordained (and removable) by the
Presding Bishop after completion of the prescribed requirements and shdl engage in
continuing education through the Education Program. Priests and Bishops, who have
been s0 ordained, shdl have spiritud authority to adminiser to the spiritua and
cerica needs of ther congregaions and may conduct baptisms, marriages, reigious
sarvices, funerals, and other gppropriate observances. The Clergy consgts of:

a. Ministers (also designated as Chaplains) These are men and women prepared
through study and service and ordained by the Church to establish their own
independent ministry or service work as they are led to do, according ther taents
and the guidance of Holy Spirit. Their service potentid is unlimited. However, of
al the sacraments, they are ordained only to perform marriages.

b. Order of Deacon. This is the fird level of minidry that is conveyed through Holy
Orders, to hold a Church office, and to conduct Church duties. Deacons may aso
have an independent ministry, but may not pastor a parish Church. It is the duty of
a deacon to continue his sudy in seminary or with a prie or Bishop for the
furtherance of understanding about the Church and its sacraments, and to show
progress in service to those in need. A minister ordained to the Order of Deacons
may teach and assg a the dtar, as wdl as perform the sacraments of baptism and
marriage.

c. Order of Priests. Priests are ordained to preach the truth, to shepherd the people,
and to cdebrate the sacraments. A diocesan priet is ordained to serve within
Spiritis Church, in the same parish or in one edtablished especidly to implement
his vow of servicee. By contradt, a rdigious priest (which most are envisoned to
be) is not ordained for a specific diocese. He or she enters the Order of Priests to
sarve wherever his vow of sarvice in the Universd Church may lead. A rdigious
priest caries out his or her minigry within the broader context of community or
mission, serving in the context of the great gift of being a priest. The vows of a
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priest are to charity, integrity, obedience to God, and service to humanity. A Priest
Is ordained to perform al d the sacraments except for certain of the Holy Orders,
which are resarved for Bishops done. The minidries of reigious priests vary
greatly. Some priests work in parishes, schools, heding centers, or hospitals.
Others preach, do missionary work, and conduct charitable services. Some serve
their misson in study, research, or cregtive work. Other priests even sarve as
lawyers, web-masters, television and movie producers, or medica doctors.

d. Order of Bishops. The Order of Bishop is the highest order in the Church. Itisa
position of autonomy except to the authority of Christ. The Bishop is the successor
of the Apodtles, sent out to guide the fathful in Christ and ensure the unity of the
Church. The Bishop is a representative of Christ, commissoned to bear witness to
him, to spesk in his name, and to preserve dl that has been handed down by means
of the Apostolic Body.

The unique purpose of the Bishop is to build up the community of Chrigt until
it reaches full maturity. Bishops are guardians and sarvants of that community.
What one does follows from what one is. As an Apostle of Chrig, he is a symbol
of dl that binds the community in faith and love. To the successors of the Apostles
Is entrusted the entire congregation. With the assgtance of their priests, Bishops
thus have the responshility of preaching the Gospd, administering the sacraments,
and guiding the future of the Church as wdl as governing its practicd and legd
needs.

A Bishop done may edablish a Church in the linesge of the Apostles and
manage tha Church in full and complete authority under Chris. A Bishop done
may ordain priests or consecrate other Bishops.

o

Apostolic Successions of Spiritis Church

Snce the time of the Apodiles the Church catholic (universd) has existed. During the
course of higory, many branches of the One, Catholic, and Apostolic Church have evolved.
One thing remains congant with dl the branches, however, that each has mantaned an
unbroken line of successon from Chris and the Apostles to the present. The Apostles were
the origind Bishops of the Church, and their authority as episcopos has been passed down to
this day. There are many Rites in the One, Catholic, and Apostalic Church. In designating the
unity of these many Rites, the word catholic is used to mean universd, and does not infer
preference to any one paticular denomination.  Such denominations would include the
Roman Rite, Anglican Rite, Cdtic Rite, and Orthodox Rite, to suggest a few—in addition to
the many that go unnamed. There have been many Bishops who continued the lineage and
saved the teachings of Christ in a redively undructured way. Due to politica factions,
human disagreements, and poorly kept records, the fog of history has obscured some lines of
successon. Oftentimes, missing records have been used to judify accusaions of invaid
authority. At the same time, other more devoted clergy and diligent scholars have set aside
differences in favor of unity and hitorica accuracy. It is conggently true throughout history
that the authority and character of the Apostolic Church have been preserved less by doctrine
and more by the lineages of consecrated leadership. Jesus established this at the very
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beginning when he sent the Apostles out to the world individudly (not collectively) to teech
the good news (Gospel). S Augudine was one of the early pillars of Chrigtian philosophy.
In his theology it is dtated that because of the indelible character of a consecration, a vaidly
consecrated Bishop permanently retains episcopa powers notwithstanding any schisms or ex-
communications.

Hugh George de Willmott Newman, Ma Georgius |, Pariarch of Glastonbury,
conducted extensve research and recongructive history of the Church earlier this century, ad
published a work entitled “Successio Apogolica’.  In this work he explains how he sought to
discover, daify, and reingate many different lines of successon. Dedring to restore
Orthodox Apogtolic Catholicism of Undivided Christendom, he and those with him in the
early days of his pontificate, became reconciled that al consecrations and ordinations of
proven vdidity were equdly efficacious regardless of any particular denomination or line of
Apogalic Successon. He fortified the authenticity of Apostolic Successon by achieving
Episcopd Consecrations in many authentic lines of successon. This brought into being an
Ecumenica Apostolic Successon derived from every pat of The One Holy Catholic and
Apostolic Church.

The lines of successon enumerated on the following pages ae a result of the
reconstructive research conducted by Ma Georgius |, sixth Patriach of Glastonbury,
England.  As this history reveds, twenty lines of successon lead to the consecration of the
Bishops of Spiritis Church.  What is known of these lines is presented with the desire to
cement ecumenicd relationships and shorten the period until the whole Church, the Body of
Chrigt, will be fully united.

P

l. SYRIAN - ANTIOCHENE

The gospe was fird preached in Antioch in Syria by Jewish converts returning there
from Jerusdlem &fter the Day of Pentecost and afterwards by refugees who fled Jerusdem
during the persecution at the time of the martyrdom of St. Stephen. Some years later, St
Banabas fetched St. Paul from Tarsus and they went to Antioch, being cdled to the
Apodleship: "And the disciples were cdled Chridians firs a Antioch” (Acts 11:26) then
taking it to Rome and consecrated as his successor in Antioch, St. Evedius who was in turn
succeeded by St Ignatius, cdled "Theophoros™ The 125th Patriarch of Antioch, counting
from St. Peter, was Ignatius Jacobus 11 (1847-1872), upon whose ingtructions:

1. Mar Igndaius Peter in, Syrian-Orthodox Petriarch of Antioch, then Metropolitan of Emesa
(Horns) on June 2, 1866, consecrated:

2. Raimond Ferrette, Mar Julius, Bishop of lona, who, on March 6, 1874, consecrated:

3. Richad Williams Morgan, Mar Pdagius I, Firs British Patriarch of the Patriarchate of
Antioch, who on March 6, 1879, consecrated:

4. Charles Isaac Stevens, Mar Theophilus |, Second British Patriarch, who on May 4, 1890,
consecrated:

5. Leon Chechemian, Mar Leon, Archbishop of Selsey, who on November 2, 1897,
consecrated:

6. Andrew Charles Albert McLaglan, Mar Andries, Fourth British Patriarch, who on June 4,
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7.

8.

0.

10.
11
12.
13.
14.

15.

16.
17.

18.

19.

1922, consecrated:

Herbert James Monzani Heard, Mar Jacobus I, Fifth British Patriarch, who on June 13,

1943 consecrated:

William Bernard Crow, Mar Basilius Abdullah I11, Patriarch of Antioch of the Ancient
Orthodox Catholic Church, who on April 10, 1944, consecrated:

Hugh George de Willmott Newman, Mar Georgius |, Patriarch of Glastonbury, Catholicos
of the West, Sixth British Patriarch, who on July 6, 1956, consecrated sub-condition by
way of additionad commisson:

Charles Dennis Boltwood, who on October 16, 1966, consecrated:
Albert J. Fuge, who of May 27, 1972, consecrated:

John Lawrence Brown, who on December 31, 1973, consecrated:
Donad Lawrence Jolly, who on March 16, 1980, consecrated:

Robert Vincent Bernard Dawe, for the Independent Catholic Church Internationd,
Archbishop of Cdifornia and later ICClI Primate of the USA and Internationad Primus,
who on October 18, 1981, consecrated:

Francis Thorne-Coley of San Antonio, Texas, for the Community of the Companions of
St. Francis, who on August 20,1998, consecrated:
Lee Allen Petersen, who on November 18, 1998 consecrated:

Laurence Allan Jensen, Ph.D, D.D., who on January 1,2000, in company with Lee Allen
Petersen, consecrated:

Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan
Jensen, Ph.D, D.D, for Spiritus Sancti, consecrated:

Christopher J. Hegarty, Ph.D, D.D.

II. SYRIAN - MALABAR

The Aposle St. Thomas and the indigenous Indian first preached Chridtianity in India

Church was cdled "The Chrigians of &. Thomas" Being without a bishop, the S. Thomas
Chrigians seceded in some numbers in 1665 and placed themsdves under the jurisdiction of
the Syrian Orthodox Patriarchate of Antioch. The origin of which is given in Table I, from
which See they received a hierarchy and were theregfter called the SyrianOrthodox Church
of Mdabar, being under the jurisdiction of those Patriarchs of Antioch:

1

2.

Moran Mar Ignatius Yacob II, Syrian Patriarch of Antioch, who on February 12, 1865,
consecrated:

Joseph Pulikottil, Mar Dionysos V, Metropolitan of the Maankara Orthodox Syrian
Church, who on July 29, 1889, consecrated:

Antonio Francisco Xavenda Alvarez, Mar Julius, Archbishop of the Mdankara Orthodox
Syrian Church in Ceylon, Goa and India, who on May 29, 1892, consecrated:

Joseph Rene Vilatte, Mar Timotheos, Archbishop-Exarch of North America, who on
December 29, 1915, consecrated:

Frederick Ebenezer John Lloyd, Bishop of lllinois, afteeward Primate of the American
Catholic Church, who on September 8, 1929, consecrated:

John Churchill Sibley, Missionary Archbishop for England, who on October 6, 1935,
consecrated:
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7. John Sebastian Marlow Ward, Archbishop of Olivet, who in August 25, 1945, consecrated:
8. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:
9. Charles Dennis Boltwood, who on October 16,1966, consecrated:
10. Albert J. Fuge, who of May 27,1972, consecrated:
11. John Lawrence Brown, who on December 31, 1973, consecrated:
12. Donald Lawrence Jolly, who on March 16, 1980, consecrated:
13. Robert Vincent Bernard Dawe, who on October 18,1981, consecrated:
14. Francis Thorne-Coley, who on August 20, 1998, consecrated:
15. LeeAllen Petersen, who on November 18, 1998 consecrated:
16. Laurence Allan Jensen, Ph.D, D.D., who on January 1,2000, in company with Lee Allen
Petersen, consecrated:
17. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan
Jensen Ph.D, D.D, for Spiritus Sancti, consecrated:
18. Christopher J. Hegarty, Ph.D, D.D.

P

[Il. SYRIAN - GALLICAN

In the dispute between France's Third Republic and the Roman Catholic Church,
Archbishop Villatte arived a an understanding- with the French paliticians in an atempt to
rdly the Gdlican school of Roman Catholic thought and inditute the Catholic Apostolic
Gdlican Church in oppostion to Rome. Though that church did not thrive in France, it did
urvive,

1. Joseph Rene Vilatte, Mar Timotheos, on May 6, 1900, consecrated:

2. Paulo Miraglia Gullotti, Bishop of Piacenza, who on December 4, 1904, consecrated:

3. Ernest Louis Rene Houssay, Mar Julius, Metropaolitan of the Galican Catholic Church,
who on June 21, 1911, consecrated:

4. Louis Marie Francois Giraud, Archbishop of Almyra Gdlican Pariacch, who on
December 28, 1921, consecrated:

5. Pierre Gaston Vigue, who on June 3, 1924, consecrated:

6. Aloysus Stumpfl, Mar Timotheos Il, Regionary Bishop of Aquileda, who on June 28,
1947, consecrated:

7. Chales Ledie Saul, Archbishop of Suthronia, Mar Leofric, who on July 14, 1947,
consecrated:

8. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

9. Charles Dennis Boltwood, who on October 16,1966, consecrated:

10. Albert J. Fuge, who of May 27, 1972, consecrated:

11. John Lawrence Brown, who on December 31, 1973, consecrated:

12. Donad Lawrence Jolly, who on March 16, 1980, consecrated:

13. Robert Vincent Bernard Dawe, who on October 18,1981, consecrated:

14. Francis Thorne-Coley, who on August 20,1998, consecrated:

15. Lee Allen Petersen, who on November 18, 1998 consecrated:

16. Laurence Allan Jensen, Ph.D, D.D., who on January 1,2000, in company with Lee Allen
Petersen, consecrated:
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17. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:
18. Christopher J. Hegarty, Ph.D, D.D.

P

V. SYRO - CHALDEAN
(Cdled Nestorian)

East Syrian, Assyria, Perda and Mesopotamia were evangdized by S. Thomas the
Apostle, asssted by St. Adai, one of the Seventy sent by Christ (Luke 10:1) and one of their
disciples. Proceeding- from Pdedine, they preached in those lands, and S Thomas
eventudly reached India The Metropolitan of Sdeucia-Ctesphon governed the Perdan
Church from its earliest days, the twin capitols of the Persan Empire, who was subject to the
Pariacch of Antioch and of the Ead, but owing to difficulties of communication, the
Patriarcha jurisdiction was delegated to the Metropolitan who was designated, "Catholicos of
the Eag" (i.e "holder of dl") and Pariarch. The Syro-Chaddean Church (the officid
desgnation of the Catholicate of the East) a one time became the largest body of Chrigtians
in the world, extending throughout dl Persa, Mesopotamia, India and China It was
eventudly reduced to smdl numbers by the barbarian invaders. The Indian branch remained
in communion with the Catholics until the Synod of Diamper in 1599, when the Ldin
missonaries forced the Indian Chrigians to sever their connection with the See of Sdeucia-
Ctesiphon and submit to Rome. As dtated in Table I, a number of them effected a union with
the Syrian-Orthodox Patriarchate of Antioch in 1665 and were condituted as the Syrian
Orthodox Church of Malabar. For some 250 years, though cut off from ther higtoric center of
juridiction, a faithful remnant was perpetuated, and it was not until 1862 that the Syro-
Chadean jurisdiction in Indiawas restored; and in this manner:

1. His Sacred Bedtitude, Maram Mar Rowell Shimun XVIII, Reuben, Patriarch of Sdeucia-
Ctesiphon and Catholicos of the East, who on December 17, 1862, consecrated:

2. Anthony Thondanait, Mar Abd Ishu, Metropolitan of Trichur, who on Jul 24,1899,
consecrated:

3. Luis Mariano Scares, Mar Bagleus, Metropolitan of India, Ceylon, Mylapore, Socotra and
Messina, who on November 30, 1902, consecrated:

4. Ulric Vemon Herford, Mar Jacobus, Bishop of Mercia and Middlesex, who on February 28,
1925, consecrated:

5. William Stanley McBean Knight, Mar Paulus, Bishop of Kent, who on October 18, 1931,
consecrated:

6. Hedley Coward Bartlett, Bishop of Siluria, who on May 20, 1945, consecrated:

7. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

8. Charles Dennis Boltwood, who on October 16,1966, consecrated:

9. Albert J. Fuge, who of May 27, 1972, consecrated:

10. John Lawrence Brown, who on December 31, 1973, consecrated:

11. Donad Lawrence Jolly, who on March 16, 1980, consecrated:

12. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

13. Francis Thorne-Coley, who on August 20,1998, consecrated:
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14. Lee Allen Petersen, who on November 18, 1998 consecrated:

15. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

16. Glenda Alen Green, D.D, who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

17. Christopher J. Hegarty, Ph.D, D.D.

P

V. CHALDEAN-UNIATE

In 1445 a section of the Syro-Chadean Church (Table 1V) resdent in Cyprus entered
into union with Rome and Pope Eugenius IV threstened with ex-communion anyone who
dared to continue to cal them "Nedorienas” In 1552, owing to a contested patriarcha
eection, a divison took place in the main body in ther homelands and part seceded to Rome.
Pope Jdulius VI invested their leader, John Sulaka, as Uniate Patriarch on April 20, 1553.
However, his eventua successor. Mar Shimun Xl repudiated the union with Rome in 1662
and is the predecessor of the Syro- Chadean Patriarchs from then until the present time. A
group remaning in communion with Rome were for some years governed by a line of
Patriarchs al bearing the name of Joseph, but on July 5, 1830, Pope Pius VIII suppressed the
Josephite line and declared John VIII Homez to be Patriarch of Babylon of the Chadeans and
as such, head of the Chaldean+ Uniate Rite, of which:

1. Petrus Elia X1V, Abu-Al-Yunan, Patriarch of Babylon for the Chadean Catholic Church,
on July 24, 1892, consecrated:

2. Yodf Khayat, Maran Mar Yosf Emmanud |l Thomas Patriarch of Babylon for the
Chaldean Catholic Church on May 27. 1917, consecrated:

3. Antoine Lefbeme, Special Commissariat (Legate), who on May 4, 1925, consecrated:

4, Albet Wolfert Brooks, Mar John Emmanud, Titular Bisop of Sardis, afterwards Titular
Archbishop of Ebbsfleet and Adminigrator of the Metropolitan Synod of the Apostalic
Episcopal Church of the USA, who on November 16, 1934, consecrated:

5. Charles William Kéler, who on April 29, 1945, consecrated:

6. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

7. Charles Dennis Boltwood, who on October 16,1966, consecrated:

8. Albert J. Fuge, who of May 27. 1972, consecrated:

9. John Lawrence Brown, who on December 31, 1973, consecrated:

10. Donald Lawrence Jolly, who on March 16, 1980, consecrated:

11. Robert Vincent Bernard Dawe, who on October 18,1981, consecrated:

12. Francis Thorne-Coley, who on August 20,1998, consecrated:

13. Lee Allen Petersen, who on November 18, 1998 consecrated:

14. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

15. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

16. Christopher J. Hegarty, Ph.D, D.D.
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VI. COPTIC-ORTHODOX

Ancient tradition points to Alexandria where there was a large colony of Jews as the
scene of the Missonay activiies of S Mak the Evangdist. The APOSTOLIC
CONSTITUTIONS (VIII, 46) tdls us that he consecrated one Anienus as the first Bishop of
Alexandria and that St. Luke the Evangelist consecrated the second of that See, Abilios. The
Gospe spread rapidly  throughout Egypt of which Alexandria became the primatid See, being
subsequently raised to the dignity of a Patriarchate, ranking third in order next after Rome and
Congantinople. Despite severe Modem persecutions, and today sadly shorn of its former
srength, the Coptic-Orthodox Church has managed to continue its existence down to our owvn
times and owing to the presence of numerous Africans in the USA, edablished a misson
there, under:

1. Archbishop S. John-the-Divine Hickersayon, who on May 27, 1947, consecrated:

2. Davison Quartey Arthur, Mar Lukos, Bishop of Lagos, Accra and Trinidad, who on
February 19, 1951, consecrated:

3. Hugh George de Willmott Newman, Mar Georgius I, who on July 6, 1956, consecrated:

. Charles Dennis Boltwood, who on October 16, 1966, consecrated:

. Albert J. Fuge, who of May 27, 1972, consecrated:

. John Lawrence Brown, who on December 31, 1973, consecrated:

. Donald Lawrence Jolly, who on March 16, 1980, consecrated:

Robert Vincent Bernard Dawe. who on October 18, 1981, consecrated:

Francis Thorne-Coley, who on August 20, 1998, consecrated:

10. Lee Allen Petersen, who on November 18,1998 consecrated:

11. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

12. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan
Jensen, Ph.D., D.D., for Spiritis Sancti, consecrated:

13. Christopher J. Hegarty, Ph.D., D.D.
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VIl. AMENIAN-UNIATE

The origind foundation of the Holy Apostolic Church of Armenia may be traced to
Sts. Thaddeus and Eudtatius (two of the Seventy). The tonor of converting the Armenians, as
a nation, to Christ, was gained by St. Gregory the Diuminator, who is 302 was consecrated
Archbishop of Etchmiadzme by S. Leontius Exarch of Caesarea in Cappadocia, originaly
within the Patriarchate of Antioch, and afterward within that of Congantinople. In 364, the
Armenian church was granted full autonomy as an autocephaous catholicate within the One
Holy and Apogtolic Church under the Patriarch of Etchmiadzine, Supreme Catholicos of dl
the Armenians. In the 12th century, some of the Armenians began to contemplate union with
Rome and the Catholicos was present as a guest of honor a the Lain Council of Antioch
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C1141) and later, a the Council of Horence (1439), formad union was proclamed; but it
remained a dead letter. From 1701 attempts were made to found a Uniate body and in 1712, a
line of Patriarchs of Cihcia of the Armenians was inaugurated by Rome in the person of Peter
Abraham 1, from which time the ArmenianUniate Church has continued to this day. During
the reign of the Patriarch, Antonios Peter DC (Hassun):

1. Archbishop Charchorunian on April 23, 1878. consecrated:

2. Leon Chechemian, Mar Leon, who on November 2, 1987, consecrated:

3. Andrew Charles Albert McLaglan, Mar Andries, Fourth British Patriarch, who on June 4,
1922, consecrated:

4. Herbert James Monzani Heard, Mar Jacobus |1, Fifth British Petriarch, who on June 13,
1943, consecrated:

5. William Bernard Crow, Ma Baslius Abdullah 1lI. Patriarch of Antioch of the Ancient
Orthodox Catholic Church, who on April 10, 1944, consecrated:

6. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

7. Charles Dennis Boltwood, who on October 16, 1966, consecrated:

8. Albert J. Fuge, who of May 27, 1972, consecrated:

9. John Lawrence Brown, who on December 31, 1973, consecrated:

10. Donad Lawrence Jolly, who on March 16, 1980, consecrated:

11. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

12. Francis Thorne-Coley, who on August 20, 1998, consecrated:

13. Lee Allen Petersen, who on November 18,1998 consecrated:

14. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

15. Glenda Alen Green, D.D., who on May 18, 2002, in company with Lawrence Allen
Jensen, Ph.D., D.D., for Spiritis Sancti, consecrated:

16. Christopher J. Hegarty, Ph.D., D.D.

P

VIll. GREEK MELKITE UNIATE CHURCH

The word "Médkite' is derived from the Semitic word "meek,” meaning, "king" and
literdly means "roydigs” Those known by that name are so cdled because in the disputes
around the time of the council of Chacedon (451) they followed the Emperor in repudiating
the Monophysite heresy, and in denouncing the occupants of the Antiochene and Alexandrian
Petriarchates as Monophysites. In most cases this is a matter of grave doubt. However, the
cause of the Mdkites was espoused by the Byzantine Patriarchate. They attached themsdves
loydly, and in the Great Schism of 1054 remained among the eastern churches. In 1686,
under ther Pariarch Athanesus IV of Antioch, they submitted to Rome and have snce
continued as the Greek Mekite Uniate Church. In the twentieth century, quite a number fled
from Turkish persecution and from the troubles of the two World Wars to the United States.
In the meantime, (c 1911) whose who had aready migrated here were visited by:

1. Athanasios Sawoya, Greek Mekite Archbishop of Beyrouth and Gebell in Syria, who on
October 9, 1911, consecrated:
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Antoine Joseph Aneed, Exarch of the Greek Mekite Rite in the USA. Both bishops were

in full communion with Rome. Bishop Aneed, thereafter, on July 28, 1946, consecrated:

3. Odo Acheson Barry, Mar Columba, Titular Archbishop of Canada, who on July 17, 1955,
consecrated:

4. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

5. Charles Dennis Boltwood, who on October 16, 1966, consecrated:

6. Albert J Fuge, who of May 27, 1972, consecrated:

7. John Lawrence Brown, who on December 31, 1973, consecrated:

8. Donald Lawrence Jolly, who on March 16, 1980, consecrated:

9. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

10. Francis Thorne-Coley, who on August 20, 1998, consecrated:

11. Lee Allen Petersen, who on November 18,1998 consecrated:

12. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen

Petersen, consecrated:

13. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

14. Christopher J. Hegarty, Ph.D, D.D.

P

IX. RUSSIAN ORTHODOX

According to ancient tradition, the Apostle St. Andrew first preached the Gospe in
Russa and planted a cross a Kiev. Missionaries from Congantinople, however,
accomplished the actuad converson of the Russan people. In 867 and in 988 &. Vladimir,
Grand Prince of Kiev, ordered the nation to become Chrigtian. In 1589, Jeremiah H, Patriarch
of Congantinople, raised Job, Metropolitan of Moscow, to the Patriarcha dignity and thus the
Patriarchate of Moscow came into being. This authority was suppressed by Peter the Grest,
Czar of Russa, in 1721 (with the consent of the Orientd Patriarchs) and restored again in
1917 by Patriarch Aikkon, who was afterward imprisoned by the Bolsheviks and was for
some year's represented by:

1. Ilvan Nikoleevich Stragorodskij, Metropolitan of Nizhni-Novgorod, afterward  Sergij,
Patriarch of Moscow. In 1918, at Harbin, Russa, (or Irkutsk, in 1917) under a "Canon of
Necessity," he consecrated:

2. Henry Joseph Kleefish, who on July 29, 1946, consecrated:

3. Odo Acheson Barry, Mar Columba, who on July 17, 1955, consecrated:

4. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

Charles Dennis Boltwood, who on October 16,1966, consecrated:

Albert J. Fuge, who of May 27, 1972, consecrated:

John Lawrence Brown, who on December 31,1973, consecrated:

Donad Lawrence Jolly, who on March 16, 1980, consecrated:

Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

10 Francis Thome-Coley, who on August 20,1998, consecrated:

11. Lee Allen Petersen, who on November 18, 1998 consecrated:

12. Laurence Allan Jensen, Ph.D, D.D., who on January 1,2000, in company with Lee Allen

© 0N U

25



Petersen, consecrated:

13. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

14. Christopher J. Hegarty, Ph.D, D.D.

P

X. RUSSO-SYRIAC

There are in the United States a number of fathful, Syrian by race, but conforming to
the Greco-Russian liturgy and customs. For these, the Russan Orthodox Church gppears to
have accepted some responsbility, so that on the ingructions of the Russan Holy Governing
Synod:

1. Archbishop Evdokim on May 11, 1917, consecrated:

2. Aftimios Ofiesh, Archbishop of Brooklyn, who on September 27, 1932, consecrated:

3. Ignatius William Albert Nichols, Bishop of Washington, D. C., who in 1940 consecrated:

4. Frank Dyer, who on March 16, 1947, consecrated:

5. Matthew Nicholas Nelson, Titular Bishop of Hawaii, who on July 21, 1947, consecrated:

6. Lowdl Paul Wadle, Archbishop of the American Catholic Church, who on October 3,
1948, consecrated:

7. Odo Acheson Barry, Mar Columba, who on July 17, 1955, consecrated:

8. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

9. Charles Dennis Boltwood, who on October 16, 1966, consecrated:

10. Albert J. Fuge, who of May 27, 1972, consecrated:

11. John Lawrence Brown, who on December 31. 1973, consecrated:

12. Dondd Lawrence Jolly, who on March 16, 1980, consecrated:

13. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

14. Francis Thorne-Coley, who on August 20, 1998, consecrated:

15. Lee Allen Petersen, who on November 18, 1998 consecrated:

16. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

17. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

18. Christopher J. Hegarty, Ph.D, D.D.

XI. ROMAN CATHOLIC
(Brazilian)

(Copy of adocument in Portuguese, as transcribed by a non-Portuguese speaker)

Nos, + DOM MILTON CUNHA, pela Graca de Deus e da Santa Igreja, Acrse-Bigpo Primaz
do Brasl, fazemos saber que nesta data, conferimos a Sagracao Episcopal, " Sub-Condicione”,
a S. Sxcia + DOM EUSEBIO PACE a Nossa Successao Apostolica, proveniente de IGREJA
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CATOLICA APOSTOLICA ROMANA, por intermedio da IGREJA CATOLICA
APOSTOLICA BRASILEIRA, recebida a 5 Junho de 1960, das maos do Saudoso Bispo +
DOM CARLOS DUARTE COSTA, ex-Titular de Maura

ROTEIRO DE SUCCESSAOQ:

0 PAPA LEAO Xin, sagrou o Carded Rampola,

0 CARDEAL ARCOVERDE sagrou 0 Cardeal Leme,

0 CARDEAL LEME, sagrou 0 Dom Carlos Duarte Costa,

DOM CARLOS DUARTE COSTA, este, sagrou Dom Milton Cunha,

DOM MILTON CUNHA, que por su vez, sagra " Sub-conditione'’. Dom Eusebio Pace,

DOM EUSEBIO PACE, Em Capela Particular. Em Seo Paulo, as 12 Horas do dia 3 de
Octubro de 1969 Secula XX de Era Crista (Signed) DOM MILTON CUNHA PRIMAZ DO

BRASH.
Claification:

1. Sebagsian Leme de Silveira Cintra, Roman Catholic Bishop of Rio de Janeiro, on

December 8, 1924, consecrated:

Carlos Duarte Costa, who on June 5, 1960, consecrated:

Milton Cunhawho on October 3, 1968, consecrated, sub-conditione:

Giuseppe Santo Eusebio Pace, who on October 15, 1978, consecrated:
Antonio Pietroburgo, "Chiesa Cattolica Ortodossa” Patriarch of Rome, American

Orthodox Catholic Church, who on January 16, 1980, consecrated:

Donad Lawrence Jolly, Ph.D., who on March 16,1980, consecrated:

Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

Francis Thorne-Coley, who on August 20, 1998, consecrated:

Lee Allen Petersen, who on November 18, 1998 consecrated:

0. Laurence Allan Jensen, Ph.D, D.D., who on January 1,2000, in company with Lee Allen
Petersen, consecrated:

11. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen

Ph.D, D.D, for Spiritus Sancti, consecrated:
12. Christopher J. Hegarty, Ph.D, D.D.

g
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XII. OLD CATHOLIC
(Senior Line)

The converson to Chrigianity of the Netherlands was chiefly due to the labors of S.
Willibrord in the late 7th and early 8th centuries. After his consecration by Pope Sergius in
696, he established his Chair @ Utrecht, which was forever after the Primatial See of Holland.
Ultimately this authority became a Prince-Bishop of the Holy Roman Empire until 1528. At
that time the Prince-Bishop, Henry of Bavaria, ceded the sovereignty to the Emperor Charles
V. As a rexult of Jesuit intrigue the Roman Catholic Church in Holland (comprisng the
Archepiscopa See of Utrecht and the Bishoprics of Haarlem and Deventer) became separated
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from the rest of the Roman Catholic Church in the year 1702.  This was largely due to the
unjust suspenson of the saintly Archbishop Peter Codde. After his deesth, Dominique Marie
Varlet, Bishop of Babylon restored the apostolic successon, and the Dutch church became
known as The Old Roman Caholic Church. This was to diginguish it from those who
adhered to anew hierarchy intruded by the Roman Curia

After the Vatican Council of 1870, certain Roman Catholics in various parts of the
world, protested agangt the dogma of Pepa Infdlibility decreed by tha council, and were
known as OLD Catholics to denote that they adhered to the old teaching of Christendom, and
not to the new teaching of Rome. The OLD Catholics obtained their episcopa succession
from the Old Roman Catholics of Holland, and the two bodies formed a loose federation of
non-papa Catholic Churches under the title of the Union of Utrecht.

An Old Catholic Church was established in Great Britain and Ireland in 1908 when the
Earl of Landaff was consecrated its first bishop. In 1910 he severed connection with the
Union of Utrecht on account of the growing influence of the Modernist and Anglican hereses
in the other churches of the Union, which culminated in inter-communion being established
between churches of the Utrecht Union and those of the Anglican Communion in 1932. In the
following table, the successon is traced from Cardind Antonio Barberini, nephew of Pope
Urban Vin who was nominated to the Archepiscopa See of Rheims by King Louis XIV of
France, recognized by the Pope, and the record of whose entry and enthronement at Rhams is
preserved in Fisquot's LA FRANCE PONTIFICALE, and so:

. Antonio Cardinal Barberini, on November 12, 1668, consecrated:

Due Charles Maurice Le Tdlier, as his perpetual Coadjutor cum jure successionis, who on
September 21, 1670, consecrated:

3. Jacques Benigne Bossuet, Bishop of Mequx, who in 1671 consecrated:

4. Jacques Goyon De Matignon, Bishop of Condom, who on February 19. 1719, consecrated:

5

6

NP

. Dominique Marie Varlet, Bishop of Babylon, who on October 18,1739,consecrated:
. Peter Johann Meindaerts, Archbishop of Utrecht, who on July 11, 1745, consecrated:

Johann Van Stiphout, Bishop of Haarlem, who on February 7, 1768, consecrated:

8. Wdlter Van Nieuwenhuisen, Archbishop of Utrecht, who on June 21,1778, consecrated:

9. Adrian Broekman, Bishop of Haarlem, who on July 5, 1797, consecrated:

10. John James Van Rhyn, Archbishop of Utrecht, who on November 7, 1805, consecrated:

11. Gisbert De Jong, Bishop of Deventer, who on April 24, 1814, consecrated:

12. Willibrord Van Os, Archbishop of Utrecht, who on April 25, 1819, consecrated:

13. John Bon, Seventh Bishop of Haarlem, who on November 13, 1825, consecrated:

14. John Van Santen, Archbishop of Utrecht, who in July of 1854 consecrated:

15. Herman Heykamp, Bishop of Deventer, who on August 11, 1873, consecrated:

16. Gaspard John Rinkel, Bishop of Haarlem, who on May 11, 1892, consecrated:

17. Gerardus Gul, Archbishop of Utrecht, who on October 9, 1909, consecrated:

18. Arnold Harris Mathew, 4th Earl of Landaff, Regionary Old Catholic Bishop for Great
Britain and Ireland, afterward Archbishop of London, who on June 29, 1913, consecrated:

19. Rudol phe Francois Edouard de Gramant Hamilton de Brabant, His Serene Highness,
Prince de Landas Berghes et de Rache et Due de St. Winnock, Archbishop of the Old
Roman Catholic Church (See Tables XIV and XV) who on October 4,1916
consecrated:

20. Camd Henry Carfora, Archbishop and Primae of the North American Old Roman
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Catholic Church, who on June 17, 1945, consecrated:

21. Earl Anglin Lawrence James of Toronto, Canada, who on October 17, 1970, consecrated:

22. William Vincent Paul Hains-Howard, who on May 3, 1971, consecrated:

23. Peter Wayne Goodrich, Archbishop and Primate of the Libera Catholic Church
Internationa, who on March 16, 1980, consecrated:

24. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

25. Francis Thorne-Coley, who on August 20, 1998, consecrated:

26. Lee Allen Petersen, who on November 18, 1998 consecrated:

27. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

28. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen

Ph.D, D.D, for Spiritus Sancti, consecrated:
99. Christopher J. Hegarty, Ph.D, D.D.

P

XIll. OLD CATHOLIC
(Junior line)

Rudolphe Francois Edouard de Gramant Hamilton de Brabant, His Serene Highness,
Prince de Landas Berghes et de Rache et Due de St. Winnock, Archbishop of the Old Roman
Catholic Church, on October 3,1916, consecrated:

1. William Henry Francis Brothers, who on August 25, 1935 consecrated:

Albert Dungtan Bell, who on March 9, 1940, consecrated:

Edgar Ramon Verostek, who on December 7, 1941, consecrated:

Lowell Paul Wadle, who on October 3,1948, consecrated:

Odo Acheson Barry, Mar Columba, who on July 17, 1955, consecrated:

Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956,

consecrated:

Charles Dennis Boltwood, who on October 16,1966, consecrated:

Albert J. Fuge, who of May 27, 1972, consecrated:

. John Lawrence Brown, who on December 31, 1973, consecrated:

10 Donad Lawrence Jolly, who on March 16, 1980, consecrated:

11. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

12. Francis Thorne-Coley, who on August 20,1998, consecrated:

13. Lee Allen Petersen, who on November 18, 1998 consecrated:

14. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

15. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

16. Christopher J. Hegarty, Ph.D, D.D.
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XIV. OLD CATHOLIC
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(English Line)

Shortly after the outbreak of World War |, Archbishop, the Earl decided that it was
necessary to make arrangements for the safeguarding of the successon and cdled upon his
priests to elect a suitable candidate for the Episcopate. They elected the Reverend Frederick
Willoughby, a former Anglican Clergyman, who was duly consecrated as recorded below, but
whose connection with the Old Catholic Church in Great Britain was formdly terminated on
May 19, 1915 and he eventudly submitted to Rome. Archbishop Mathew died on December
20, 1919, by which time the movement had become known as The Old Roman Cathalic
Church in Great Britain. Thereafter a more pro-Roman policy was adopted. In 1914 a
decison was made to restore the origind Old Catholic as digtinct from Old Roman Catholic
bass and the following line of succession came into being:

1. Arnold Harris Mathew, who on October 28, 1914, consecrated:

2. Frederick Samue Willoughby, who on July 9, 1922, consecrated:

3. James Batholomew Banks, James |. Sovereign Primate and Primate of The Service
Church, who on May 28,1940 consecrated:

4. Sidney Ernest Page Needham, who on January 4, 1945, consecrated:

5. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

6. Charles Dennis Boltwood, who on October 16, 1966, consecrated:

7. Albert J. Fuge, who of May 27, 1972, consecrated:

8. John Lawrence Brown, who on December 31,1973, consecrated:

9. Donald Lawrence Jolly, who on March 16,1980, consecrated:

10. Robert Vincent Bernard Dawe, who on October 18,1981, consecrated:

11. Francis Thorne-Coley, who on August 20, 1998, consecrated:

12. Lee Allen Petersen, who on November 18, 1998 consecrated:

13. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

14. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

15. Christopher J. Hegarty, Ph.D, D.D.

P

XV. LIBERAL CATHOLIC

Shortly after the outbreak of World War 1, Archbishop Arnold Mathew Harris decided
that it was necessary to make arrangements for the safeguarding of the successon of the Old
Catholics in England and cdled upon his priets to dect a suitable candidate for the
episcopate. They elected the Reverend Frederick Willoughby, a former Anglican Clergyman,
who was duly consecrated on October 28, 1914. His connection with the OId Catholic Church
in Great Britain was formaly terminated on May 19, 1915, and he eventualy submitted to
Rome.

When, the Old Catholic priests in England dected Willoughby, the next in order of voting
was the Rev. James Ingdl Wedgewood who had introduced a number of Theosophidts into the
Old Catholic Church. On August 6, 1915, Archbishop Mathew issued a Pastord letter
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condemning Theosophy as a heresy and cdling upon those of his clergy who were
Theosophists to recant. They refused and so left the Old Catholic movement. These clergy
and their lay followers did for a time continue to operate under the title. The Old Cathalic
Church," which was avalable to them because the followers of Archbishop Mahew had
chosen to use of the title Old Roman Catholic. Eventudly they adopted the title The Liberd
Catholic Church, which they fdt to be more appropriate to ther views. Bishop Willoughby
was in negotigion with Rome with a view to recondiliation, but nothing find had been
arranged. When approached by the Theosophicad clergy, he consented to consecrate
Wedgewood. It appears that Willoughby believed it only honorable to pass on to the clergy
who had dected him the episcopd office in which he no longer intended to serve. Thus, on
February 13, 1916 he consecrated:

1. James Ingal Wedgewood as Presding Bishop of the Liberd Catholic Church, who on

July 22, 1916, consecrated:

Charles Webster Leadbesater, Regionary Bishop for Austraia, who on October 17, 1926,

consecrated:

3. Ray Marshdl Warddl, Regionary Bishop for the USA, who on September 14, 1947,
consecrated:

4. Edward Murray Matthews for the USA, who on October 22, 1955, consecrated:

5. William Henry Dawe for Canada, who on April 27, 1978, consecrated:

6. Peter Wayne Goodrich, who on March 16, 1980, consecrated:
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. Robert Vincent Bernard Dawe, who on October 18,1981, consecrated:
. Francis Thorne-Coley, who on August 20, 1998, consecrated:
. Lee Allen Petersen, who on November 18, 1998 consecrated:
10. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:
11. Glenda Alen Green, who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:
12. Christopher J. Hegarty, Ph.D

P

XVI. NON-JURING

In 1688, a the time of the Glorious Revolution in England, there was a group of
clergymen who refused to breek their oath of alegiance to James Il in order to take the oath to
William 1Il.  Thereby they earned for themsdves the name of Nonjurors. They uphdd the
principles of hereditary successon and the divine right of kings, and their refusad to recognize
William as king led to ther remova from office. In 1690 they were joined by a number of
Scottish cdergymen who were unwilling to accept the edtablishment of Presbyterianism in
Scotland. Ultimatdy, their numbers dwindled, and the Nonjurors faded from the scene in the
ealy 19th century. Their successon continues most notably through Samud Sedbury, firgt
bishop in the Protestant Episcopa Church.

1. Mario Antonio de Dominis, Archbishop of Spalato, on December 14, 1617, consecrated:
2. George Monteig-ne, Bishop of Lincoln, afterwards Bishop of London, who on November
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18, 1621, consecrated:
3. William Laud, Bishop of St. David's, afterwards Archbishop of Canterbury, who on
June 17, 1638, consecrated:
4. Brian Duppa, Bishop of Chichester, who on October 18, 1660, consecrated:
5. Gilbet Shedon, Bishop of London, afterwards Archbishop of Canterbury, who on
December 6, 1674, consecrated:
6. Henry Compton, Bishop of Oxford, later of London, who on January 27, 1677,
consecrated:
7. William Sancroft, Archbishop of Canterbury, who on October 25, 1685, consecrated:
8. Thomas White, Bishop of Peterborough, who on January 24, 1693, consecrated:
9. George Hickes, Suffragan Bishop of Thetford, later Primus of the English Non-jurors,
who on February 24, 1712, consecrated:
11. Thomas Rattray, Bishop of Dunkeld, who on September 10, 1784, consecrated:
12. William Falconer, Bishop of Caithness, who on September 21. 1712, consecrated:
13. Robert Kilgour, Bishop of Aberdeen, who on November 14, 1768, consecrated:
14. Samud Seabury, Bishop of Connecticut, who on September 17, 1792, consecrated:
15. Thomas J. Claggett, Bishop of Maryland, who on May 7, 1797, consecrated:
16. Edward Bass, Bishop of Massachusetts, who on May 7, 1797. consecrated:
17. Abraham Jarvis, Bishop of Connecticut, who on May 29. 1811, consecrated:
18. John H. Hopkins, Bishop co-adjutor of New Y ork, who on October 25. 1827, consecrated:
19. Henry U. Onderdonk, Bishop of Pennsylvania, who on July 7, 1836, consecrated:
20. Samud A. McCoskry, Bishop of Michigan, who on December 8, 1875. consecrated:
21. William E. McLaren, Bishop of Chicago, who on June 24. 1898, consecrated:
22. William Montgomery Brown, Bishop of Arkansas, who on January 2, 1927, consecrated:
23. Walace David de Ortega Maxey, who on June 5, 1946, consecrated sub- conditione by
way of additiona commission:
24. Chales Ledie Saul, who on August 1,1946, consecrated sub-conditione by way of
additional commisson:
25. Hugh George de Willmott Newman, Mar Georgius I. who on July 6, 1956, consecrated:
26. Charles Dennis Boltwood, who on October 16, 1966, consecrated:
27. Albert J. Fuge, who of May 27, 1972, consecrated:
28. John Lawrence Brown, who on December 31, 1973, consecrated:
29. Dondd Lawrence Jolly, who on March 16, 1980, consecrated:
30. Robert Vincent Bernard Dawe, who on October 18,1981, consecrated:
31. Francis Thorne-Coley, who on August 20, 1998, consecrated:
32. LeeAllen Petersen, who on November 18, 1998 consecrated:
33. Laurence Allan Jensen, Ph.D, D.D., who on January 1,2000, in company with Lee Allen
Petersen, consecrated:
34. Glenda Alen Green, who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:
35. Christopher J. Hegarty, Ph.D, D.D.

P

XVII. INDEPENDENT CATHOLIC
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Foreseeing an imminent bresk-up of the Liberd Catholic Church Internationd in
Canada, Archbishop William Henry Dawe and the Canadian Primate, Peter Wayne Goodrich,
eected to erect an internationa church having no dlegiance to the Liberd Catholic Church.
Dawe and Goodrich passed a Primate of the LCCI in the USA. Joseph Neth summoned
Archbishop John Shdton Davis of Texas, and on March 16, 1980, in Corona De Mar,
Cdifornia, with Bishop Dondd Lawrence Jolly-Gabriel, consecrated Dawe's second cousin,
the Internationa Legate Canon, the Very Reverend:

1. Benard Dawe, as firda USA Primate and Primus of the Independent Catholic Church
International, who on ingructions of the LCClI 1980 Synod, on October 18, 1981,
consecrated:

2. Francis Thorne-Coley, who on August 20,1998, consecrated:

3. Lee Allen Petersen, who on November 18, 1998 consecrated:

4. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

5. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

6. Christopher J. Hegarty, Ph.D, D.D

P

XVIII ROMAN CATHOLIC, SYRO-CHALDEAN RITE

When Anthony Thondanatt accepted consecration from the Nestorian Petriarch Maram
Ma Rowdl Shimun XVIII, (Table IV) his action severed him from communion with Rome.
However, after three years his reaionship with Rome was restored. Ultimately, he was
reconsecrated, as follows:

1. Hanna Sahhar, Mar Elia Johannan Mdlus, of the Chaldean Catholic Church, on March 5,

1882, consecrated:

2. Anthony Thondanatt, Mar Abd Ishu, Metropolitan of Trichur, who on July 24, 1899,

consecrated:

Luis Mariano Scares, Mar Basileus, who on November 30, 1902, consecrated:

Ulric Vemon Herford, Mar Jacobus, who on February 28, 1925, consecrated:

William Stanley McBean Knight, Mar Paulus, who on October 18,1931, consecrated:

Hedley Coward Bartlett, who on May 20, 1945, consecrated:

. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

8. Charles Dennis Boltwood, who on October 16,1966, consecrated:

9. Albert J. Fuge, who of May 27, 1972, consecrated:

10. John Lawrence Brown, who on December 31. 1973, consecrated:

11. Donad Lawrence Jolly, who on March 16, 1980, consecrated:

12. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

13. Francis Thorne-Coley, who on August 20, 1998, consecrated:

14. Lee Allen Petersen, who on November 18, 1998 consecrated:

15. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:
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16. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen Ph.D, D.D,
for Spiritus Sancti, consecrated:
17. Christopher J. Hegarty, Ph.D, D.D.

P

XIX. ROMAN CATHOLIC / CORPORATE REUNION

The dispute over the vdidity of Anglican orders produced a desre among some in the
Church of England for orders that Rome would be compelled to acknowledge as vdid. This
desre led to a clandegtine attempt to secure indisputable orders for the English clergy. Two
priests from the Church of England and one Englishman from the Syrian Patriachate were
consecrated in a service that was kept secret, apparently to protect the consecrator. They were
Frederick George Lee and Thomas Wimberley Mossman, both Anglican priests, and John
Thomas Seccombe, who had been ordained by Ferrette. Subsequently, the three reportedly re-
ordaned a number of Anglican priests. They cdled thar effort the Order of Corporae
Reunion. However, because the effort did not bear the officid sanction of the Church of
England, and because it seemed intended to manipulate the Romen Church into giving
recognition to Anglican orders, the movement failed. The orders conferred, however, were
recognized as vdid:

1. Ugo Pietro Spinola, a Bishop of the Roman Catholic Church, on June 6,1847, consecrated:

2. Luigi Nazari, subsequently Archbishop of Milano, who in the summer of 1877 consecrated:

3. Frederick George Lee, Thomas Wimberley Mossman and John Thomas Seccombe, for the
Order of Corporate Reunion; who, with Richard Williams Morgan, on March 6, 1879,
consecrated:

4. Charles Isaac Stevens, Mar Theophilus I, Second British Patriarch of the Patriarchate of
Antioch, who on May 4, 1890, consecrated:

5. Leon Chechemian, Mar Leon, who on November 2, 1897, consecrated:

6. Andrew Charles Albert McLaglan, Mar Andries, who on June 4, 1922, consecrated:

7. Herbert James Monzani Heard, Mar Jacobus n, who on June 13, 1943, consecrated:

8. William Bernard Crow, Mar Basilius Abdullah 111, who on April 10, 1944, consecrated:

9. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

10. Charles Dennis Boltwood, who on October 16, 1966, consecrated:

11. Albert J. Fuge, who of May 27, 1972, consecrated:

12. John Lawrence Brown, who on December 31, 1973 consecrated:

13. Donad Lawrence Jolly, who on March 16, 1980, consecrated:

14. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

15. Francis Thorne-Coley, who on August 20, 1998, consecrated:

16. Lee Allen Petersen, who on November 18, 1998 consecrated:

17. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

18. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan Jensen
Ph.D, D.D, for Spiritus Sancti, consecrated:

19. Christopher J. Hegarty, Ph.D, D.D.




P

XX. ANGLICAN/REFORMED EPISCOPAL

The Reformed Episcopad Church was founded in Philadelphia on December 2, 1873,
by Bishop George David Cummins, formely the Assgant Bishop of Kentucky in the
Protestant Episcopa Church in the USA. On December 14, 1873, Cummins consecrated:

Charles Edward Cheney, who on June 22, 1879, consecrated:

Alfred Spencer Richardson, who on May 4, 1890, consecrated:

Leon Chechemian, who on November 2, 1897, consecrated:

Andrew Charles Albert McLaglan, Mar Andries, who on June 4, 1922, consecrated:

Herbert James Monzani Heard, Mar Jacobus n, who on June 13, 1943, consecrated:

6. William Bernard Crow, Mar Basilius Abdullah [11, who on April 10, 1944, consecrated:

7. Hugh George de Willmott Newman, Mar Georgius |, who on July 6, 1956, consecrated:

8. Charles Dennis Boltwood, who on October 16,1966, consecrated:

9. Albert J. Fuge, who of May 27,1972, consecrated:

10. John Lawrence Brown, who on December 31, 1973, consecrated:

11. Donald Lawrence Jolly, who on March 16,1980, consecrated:

12. Robert Vincent Bernard Dawe, who on October 18, 1981, consecrated:

13. Francis Thome-Coley, who on August 20, 1998, consecrated:

14. Lee Allen Petersen, who on November 18, 1998 consecrated:

15. Laurence Allan Jensen, Ph.D, D.D., who on January 1, 2000, in company with Lee Allen
Petersen, consecrated:

16. Glenda Alen Green, D.D., who on May 18, 2002, in company with Laurence Allan
Jensen Ph.D, D.D, for Spiritus Sancti, consecrated:

17. Christopher J. Hegarty, Ph.D, D.D.
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